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this book challenges the standard narrative that Catholics were not
integrated into the German empire until the 1890s, or at least not
earl ier than the years following the Kulturkampf of the 1870s. Instead,
Bennette argues, the groundwork for integration into the nation had
already been laid with the foundation of the new Reich in 1871. Cath -
olic integration happened not despite the Kulturkampf, but because of
it and during it.

though most scholars agree that Catholics developed their own,
alternative version of a nation in the 1870s, little is known about
exactly how they profiled it, and whether the status of being an
‘enemy of the Reich’ blocked or encouraged national loyalty. thus
after the publication of a few magisterial studies about the Kultur -
kampf in europe,1 Bennette, Associate Professor at Middlebury
College, goes back to details and provides a microscopic scrutiny of
the years 1871 to 1878 in Germany. After some general remarks on
‘the German Question and Religion’ and the ‘German epoch’ after
1866, the first part of the book dissects these eight years, dividing
them into four phases and following them strictly chronologically.

the first phase covers the years 1871 to 1872. In ‘the Beginning of
the German epoch’, Bennette describes how unification in January
1871 was welcomed enthusiastically by Catholics, though some still
regretted the exclusion of Catholic Austria in 1866. Aware of their
status as a minority, they established a Catholic protection party and
constructed a history of Germany that reached back to the Holy
Roman empire, which had lasted for about 1,000 years, for most of
that time as a Catholic realm. emperor Wilhelm I was seen in the tra-
dition of Barbarossa, not that of any Prussian kings. In this context
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the quotation in this book’s title was born: Julius Bachem, the
Catholic politician and editor, in 1872 suffered from the liberals’ ‘un-
German’ Kulturkampf politics. If this continued, the new nation
would have no meaning, would be only an empty body without a
soul. this soul was to be fought for by voting for the Centre Party,
bringing the Catholics and true Christianity back in.

the second chapter, entitled ‘the Limits of Loyalty tested’,
describes the culminating years of the Kulturkampf (1873 to mid 1875),
which marked the low point of Catholics’ confidence in their strug-
gle for the soul of the fatherland. Classical images of Christian perse-
cution in ancient times, or of Catholics being suppressed like the
Irish, were revitalized. But they continued to claim their place in the
nation.

In a third phase, from mid 1875 to 1877 (‘the Real threat
emerges’), a solution to the unfortunate situation in the new nation
was found in attacking another enemy in order to reach out to the
Protestants as potential allies. Anti-Jewish propaganda increased
enormously in 1875, but proved to be a failure. It was, according to
Bennette, immediately followed by anti-socialism in 1876 (p. 54),
which proved to be a ‘far more unifying rallying point for Catholics’
(p. 64) than the antisemitic experiment. the initially positive and
inclusive nationalism of Catholics turned into a negative and exclu-
sive nationalism (vocabulary that Bennette avoids).

While efforts to end the Kulturkampf began in late 1877 and 1878,
the Centre Party, which is the focus of this chapter while others look
at newspapers, started to cooperate with the government as recount-
ed in ‘the Search for Continued Relevance’. Hostility towards social-
ism grew, but a constructive commitment to social questions was
necessary in order to keep workers in the Centre Party.

the second and much longer part of the book systematically asks
questions about four significant elements of Catholic national identi-
ty. Inspired by the ‘spatial turn’ approach, the first issue concerns
Catholics mapping Germany. Located on the periphery of the Reich,
Catholics tried to put themselves into its centre. their newspapers
talked about Berlin, a Prussian town, inhabited by Protestants if not
‘heathens’. the ‘soul’ of Germany was not apparent in the capital. In
this unfriendly place, the Catholic newspaper Germania appeared in
December 1870. this ultramontane daily, on which this chapter is
based, frequently reported on Catholic regions such as Bavaria,
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Baden, the Rhineland, and Silesia as truly German, perhaps as more
German than Berlin. the areas appearing most German, the Rhine -
land and Westphalia, counted as essential parts of the nation. Re gio -
nal and religious differences were presented as the soul of Ger many.
While the Catholic periphery observed the capital, Catholics in the
capital integrated the Catholic periphery.

Gender, the second topic, is tackled in a fresh, new way. It is well
known that Protestants defined hegemonic masculinity and ascribed
femininity to Catholicism. the nation was masculine, while religion
and Roman Catholicism were feminized. But did Catholics accept
this notion? We might identify a Catholic re-masculinization cam-
paign around 1900,2 but lack reliable information about the preced-
ing decades and about how Catholics received the reproach of femi-
nization. Bennette shows that Catholics did, indeed, give the nation a
feminine outlook. Catholics criticized masculine militarism,3 and
masculine nationalism, favouring a more feminine ideal. Germania,
in contrast to Hermann of the Cherusci, represented feminine traits.
the main Catholic journal was called Germania. the Virgin Mary was
strong but female, and masses of women peacefully protesting
against Kulturkampf sanctions offered passive resistance. the seman-
tics of the violated (‘vergewaltigte’) Church confirms this image.
Bennette concludes that Catholics identified with the feminine. Did
this give rise to a feeling of exclusion from the masculine nation? on
the contrary: Catholics deserved inclusion all the more to complete
the male nation with its feminine counterpart (p. 120). Un for tu nately,
female voices are not consulted in this chapter.

the third issue is the classic one of the battle over schools and
scholarship. Catholics rejected the liberal claim to education and
German scholarship. Bennette shows that they valued education and
Bildung before the 1890s, when discussions about inferiority and the
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2 Cf. olaf Blaschke, ‘the Unrecognised Piety of Men: Strategies and Success
of the Remasculinisation Campaign around 1900’, in yvonne-Maria Werner
(ed.), Christian Masculinity: Men and Religion in Northern Europe in the Nine -
teenth and Twentieth Centuries (London, 2011), 21–45.
3 on this see already Ingo Löppenberg, ‘Wider Raubstaat, Großkapital und
Pickelhaube’: Die katholische Militarismuskritik und Militärpolitik des Zentrums
1860 bis 1914 (Frankfurt, 2009).  Although almost half of Bennette’s well-
informed book consists of footnotes, some titles, like this one, have been
overlooked.



education deficit broke out. By the 1870s the question was already:
what is ‘true’ education? 

While the third chapter of this second part on schools and schol-
arship is one of the weaker chapters since it confirms earlier findings,
the final chapter is most inspiring. Going back to the spatial turn, it
evokes new perspectives of global history. Bennette surveys the
Catholic moral geography of europe and the world. Catholics real-
ized that the creation of Germany changed the balance of power in
europe. If Germany was to be the strongest nation in europe—not
defeated and corrupt France; not capitalist Britain; not sick Austria;
and not laughable Italy—it should, since europe was the world’s
leading continent, play the most powerful role in the world, a notion
opening the field for later imperialism. German Christianity, Cath -
olics argued, had a worldwide responsibility for humanity and other
countries which were still pagan, or barbarian, like Russia. only if
Catholics were integrated, could Germany fulfil its global mission.
thus Catholics warned that the Kulturkampf was the wrong path,
leading to national impotence. Again, signs of Catholic integration
into colonial and imperialist ambitions occurred not only in the
1890s, but already in the 1870s.

Because of the conflict, the basis for Catholic integration into the
nation was laid as early as in the Kulturkampf years, although this
nation had a different profile from the hegemonic one. this final
statement is substantially derived from the sources of the 1870s.
Bennette convincingly argues that Catholics nourished a specific
national ideal and aimed for integration into Germany. But their
wish should not be seen to indicate that they were actually integrat-
ed. Bennette’s findings can also be read in the opposite direction.
Catholic national rhetoric about true liberalism, true education, and
true Christianity might suggest that they did not feel integrated. the
Protestant majority and liberal politics went on excluding Catholics.
the Protestant perspective and a comparison with Protestant nation-
al rhetoric are missing from Bennette’s book. While they might have
felt they were Protestant Germans rather than German Protestants,
their fellow countrymen were likely to say that they were, above all,
German Catholics rather than Catholic Germans.

one crucial question remains: did Catholics have any other choice?
Were they not bound to give assurances that they were not enemies of
the Reich, but patriots? Can we trust the propaganda, ranging from
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Julius Bachem to his son Karl Bachem, whose history of the Centre
Party around 1930 repeatedly emphasized how German, how nation-
al Catholics really were?4 In addition to looking again at the sign-
posts on the path of Catholic rhetoric about national loyalty, well
known from the sources, it would have been challenging to identify
the fine differences between Catholic and Protestant images, as
Bennette successfully does in the chapter about gender.

Protestant Germans are known for having been antisemitic. Cath -
olics shared a similar mentality. Bennette defines the outburst of
Catholic antisemitism as only ‘temporally specific’ for the year 1875,
neither recognizing its starting point around 1871, nor the waves of
antisemitism around 1880 and 1893. to claim that there was an
‘absence of vitriol directed at Jews’ before 1875 and a lack of argu-
ments holding Jews and Freemasons responsible for the Kulturkampf
is rather strange in light of the evidence that can be found in the
sources and literature. As early as 1872 Pius IX himself blamed Jews
and Freemasons for the Kulturkampf. And in the same year, Bishop
Wilhelm emmanuel von Ketteler saw ‘liberal Germanness’ as Jewish -
ness: ‘the German folk now goes to the Jews in order to receive in -
struction about the essence of the German nature’ (deutsches
Wesen).5 Statistical evidence suggests that the first wave of Catholic
antisemitism lasted from 1871 to 1875.6 However, Bennette’s obser-
vation that the term ‘Judenfrage’ was more frequent in 1875 (p. 54),
and her interpretation that antisemitism at this time reached the most
important newspapers (p. 60), might be true. She certainly does not
belong to the apologetic camp which, to the present day, downplays
Catholic antisemitism as a marginal phenomenon, preferring to call it
anti-Judaism. Instead, her interpretation allows Catholic antisemitism
to fit into her scheme of early integration into the German nation.
Bennette reduces the allegedly shortlived outburst of antisemitism in
1875 to ‘tactics to integrate in the Reich’ (p. 53), rather than the inte-
gration of the Catholic camp itself. the problem is that Bennette con-
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4 Karl Bachem, Vorgeschichte, Geschichte und Politik der deutschen Zentrums -
partei, 9 vols. (Cologne, 1927–32).
5 Wilhelm emmanuel von Ketteler, Die Centrums-Fraction auf dem ersten
Deutschen Reichstage (Mainz, 1872), 10.
6 olaf Blaschke, Katholizismus und Antisemitismus im Deutschen Kaiserreich
(2nd edn. Göttingen, 1999), 146–7.



centrates on only a few specific newspapers, such as the Berlin
Germania, and only on eight years of the Kulturkampf.

However, the question about the exact timing of antisemitism and
its dimensions does not affect Bennette’s core argument about efforts
for national integration as early as the Kulturkampf era. this book is
therefore one of the most important works we have about the
German Kulturkampf era and beyond. From now on historians are
likely to be more careful in claiming that Catholic integration only
began in the 1890s.

oLAF BLASCHKe is Professor of History at the University of Mün -
ster. His recent publications include Die Kirchen und der Nationali smus
(2014) and Offenders or Victims? German Jews and the Causes of Modern
Catholic Antisemitism (2009).
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